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It is due Dr. Christian that our readers be informed that the correcting of the
manuscript and the editing and proof-reading of the text of this volume have
been done without the assistance of the author. The manuscript had been
accepted for publication and was being held at his request for the author’s
perusal when death ended his earthly labors. In spite of every effort to
guarantee accuracy, we are conscious that Dr. Christian’s familiarity with his
sources, unavailable to us, would have detected inaccuracies which may have
escaped our notice. We ask, therefore, that Dr. Christian be absolved from any
responsibility for any errors that may appear and that the reading public place,
with charitable indulgence, all blame for such errors upon this office.
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IN THE three periods of American history under survey in this treatise, there
were no worldly inducements for a person to unite with the Baptists. Slanders
of the most horrible character were circulated against them. It was alleged that
they held the tenets of the Mad Men of Munster; and that their doctrines of
liberty of conscience were abominable and would work the ruin of Christianity.
They were driven by persecution from province to province; they were
imprisoned, whipped and ostracized. All through the Colonial, Period they were
regarded as anarchists, and indignities were heaped upon them. They were
denied the common rights of citizenship. For years after the American
Revolution, on account of unjust state laws, they were compelled to pay taxes
and suffer imprisonments on account of their opposition to the union of Church
and State. The wonder is not that in numbers the Baptists increased slowly, but
that they survived the shock of this terrible opposition. Men of wealth and
position sought diligently to make them a stench in the nostrils of decent
people.
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They increased, in spite of persecutions, and in time became influential. The
story of their accomplishments, under the conditions, is really marvelous. Roger
Williams and John Clarke preached human liberty, which was regarded as
fanaticism; but it became the great American principle of inalienable rights of
man. Cotton Mather and his contemporaries burned witches; but William
Milburne, a Baptist minister, opposed the measure by circulating petitions
against the delusion, and Robert Calif, a member of the First Baptist Church in
Boston, wrote the book which destroyed it. Obadiah Holmes was unmercifully
whipped because he was a Baptist, but this led Henry Dunster, President of
Harvard, to embrace Baptist principles. This was one of the most notable events
in all Colonial history.
By the time of the American Revolution the Baptists had grown sufficiently in
numbers and influence to command recognition. There were no Tories among
the Baptists. Their men entered the American army and none were more
patriotic. They gave of their money to the cause of the Colonists. Their
ministers preached the gospel to the soldiers. They supported the adoption of
the Constitution of the United States; and proposed the First Amendment to
that Constitution in support of the liberty and rights of man.
The War of the Revolution practically broke up all of the existing Baptist
centers. The Baptist church in New York City was reduced from a membership
of some two hundred and fifty to less than fifty members. The same conditions
prevailed in other churches. It had, however, the wholesome influence of
3

scattering Baptist principles throughout all the States and Territories. Great
numbers of Baptist ministers emigrated from Virginia to Kentucky, planted the
cause in that section, and in turn became the pioneers in frontier Indiana,
Illinois, Ohio and Missouri. The Baptists of North and South Carolina traveled
west and planted churches in Mississippi, Louisiana, Alabama and Tennessee.
Many of the Baptist preachers of those days were unlearned men; but they were
schooled in the hardy life of pioneers. They were unpaid for their services, often
crude, but they preached a mighty gospel that met with a hearty response. Often
missionaries were sent forth, who remained from home for months at a time.
John Gano preached an the way from Pennsylvania to North Carolina.
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Nearly seventy years passed from the founding of the first Baptist church in this
country to the organization of the Philadelphia Association, the first in the
United States. It was one hundred and seventy-five years before they organised
the first General Convention. This Triennial Convention, as it was generally
called, was brought into existence by the conversion of Adoniram Judson to
Baptist principles. This event was followed by the founding of missionary
societies, colleges, newspapers, and indeed practically all of the general Baptist
enterprises.
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Unfortunately, no sooner was this movement inaugurated than opposition arose
from two extremes. There had been much preaching on election and
predestination. There had developed in some quarters a system of hyperCalvinism which paralyzed all effort. This led to the anti-mission, or anti-effort
secession. On the other hand there were many loose views of doctrine and
practice prevalent. This led to the secession of Alexander Campbell and his
followers. Not only was the denomination rent asunder by these factions; but
there remained behind a spirit of controversy which did not always add to the
spiritual life of the churches.
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There were other factors at work which were equally serious. About the year
1835 began those political debates and animosities which were to occasion the
Civil War. These factional differences were manifested in religious affairs. They
ultimately led to the division of the Baptists of the North from those of the
South.
It may, therefore, conservatively be said that up to the Civil War, and for some
years following, the Baptists of the United States had no favorable opportunity
of expansion. The periods under observation, in this volume, are rather a history
of persecutions, hardships and trials. It is to the honor of the fathers that they
heroically met these conditions and laid the foundation of future success.
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The references contained in the body of this book will sufficiently attest the
sources and authorities used. Every effort has been used for accuracy. It would
be too much, however, in a survey covering as much as does this volume, to
claim that no inaccuracies have crept in.
The origin of the Baptists in some States is not traced because they were just
beginning, or their affairs were not sufficiently advanced to admit of definite
treatment. The development of the history in such States necessarily falls under
a later period.
THE AUTHOR

E
PL

M
SA
ES

G

PA
5

THE CONTENTS.
1 — THE COLONIAL PERIOD
CHAPTER 1 — THE FIRST BAPTISTS IN AMERICA.

First Settlers — Separatists and Puritans — The Differences in the Parties —
The Puritan a Church of England Man — Reformed — Character of the
Puritans — Religious Intolerance — Frothingham — Neale-Ruffini — The
Theocracy — The First Baptists — Their Character — Statistics

M
SA

CHAPTER 2 — THE BAPTISTS IN RHODE ISLAND.

E
PL

Baptists Organize — Roger Williams — Relations to Sir Edward Coke —
Arrival in New England — How Recognised — Estimates of Him — Pastor in
Salem — Interference of the Magistrates — Plymouth — Returns to Salem —
Before the Court in Boston — The Attitude of the People of Salem — His
Banishment — His Popularity in Salem — Revocation of the Order of
Banishment — Roman Catholics — Organization of the Church in Providence
— The Baptism of Williams — The Form of Baptism — Abandons the
Church — Apostolic Succession and the Administration of Baptism —
Irregularity — John Spilsbury — Further History of the Church — Pardon
Tillinghast — Williams on Liberty — His Character — The Church at
Newport — John Clarke — His Character — Recognition of Charles II — A
New Charter — Rhode Island Persecuted by Other Colonies — Better Opinion
of the State — Prosperity of the Baptists

PA

CHAPTER 3 — THE PERSECUTIONS OF THE BAPTISTS IN
MASSACHUSETTS.

G

ES

Charter Rights — A Christian State — Violations of the Charter — Peter
Oliver — Episcopal Worship not Allowed — The Browns — The Rise of the
Baptists — The Baptists Denounced — Petitions Against Them — Lady
Moody — William Witter — Thomas Painter — The Governor Acts — A
Severe Law — Baptists Punished — The Law Explained — Goodman Johnson
— Letters on Severity — Letter to Plymouth Colony — The Persecution of the
Quakers — Dissenters Forced to Pay Taxes — The Opinion of Ruffini
CHAPTER 4 — THE FIRST BAPTIST CHURCHES IN MASSACHUSETTS.
The First Church in the State — Swansea — Persecutions of the Church — A
Grant of Land — The Conditions of the Grant — The Church in Boston —
Richard Mather — John Clarke — Obadiah Holmes and Crandall — They Are
Arrested — The Whipping of Holmes — Letter to Kiffin — The Conversion of
Henry Dunster — History of the Case — Removed as President of Harvard —
Thomas Gould — The Church Formed — The Action of the Congregational
6

Church — Persecutions — The Action of the Court — The Place of Meeting
— The General Spirit of the Puritans — House of Worship — Some Changes
in Sentiment — Their Punishment — The Witches Burned — The Opinion of
the Baptists — William Melbourne — Robert Calef — The Power of the
Theocracy Broken — The Later Laws
CHAPTER 5 — THE BAPTISTS OF PENNSYLVANIA AND THE JERSEYS.

M
SA

William Penn — The “Frame of Government” — ”The Great Law” — Liberal
Provisions in Religion — Baptists from Rhode Island — Thomas Dungan —
Cold Springs — Pennepek — Baptists from Wales, Ireland and England —
Elias Keach — The Keithian Quakers — Mennonites — Baptists in
Philadelphia — Jersey Baptists — Emigrants from Many Countries — The
Congregationalists in Newark — A Curious Incident
CHAPTER 6 — THE BAPTISTS OF MAINE AND SOUTH CAROLINA.

E
PL

Baptists in Kittery — The Letter of Humphrey Churchwood — William
Screven — Before the Grand Jury — The Account of Joshua Millet —
Screven Convicted of Contempt — Fined — His Character — Screven in
South Carolina — The Opinion of His Enemies — Joseph Lord Writes to the
Governor — The Settlement of Charleston — The Established Church — The
Different Religious Sects — The First Baptists There — Lady Blake —
Religious Conformity Demanded — No Other Baptist Church in the State —
The Euhaw and Other Churches
CHAPTER 7 — THE BAPTISTS IN NEW YORK, DELAWARE,
CONNECTICUT AND VERMONT.

PA

ES

G

The Baptists in New York — Dutch Settlers — The Reformed Church — The
Baptists — Conventicles Suppressed — Lady Moody — Baptists in Flushing
— Francis Doughty — Laws — Fines — Valentine Wightman — The Various
Sects — Governor Andros — Governor Hunter — First Baptist Church, New
York — Nicholas Eyres — Fines — The Baptists in Central New York —
Delaware — The Settlement of the State — The Welsh Tract Church — Elijah
Baker and Philip Hughes — The Sounds Baptist Church — Connecticut —
The Severity of the Laws — Early Baptists — The Slow Progress. — Vermont
— The Rise of the Baptists.
CHAPTER 8 — THE BAPTISTS IN MARYLAND AND NEW HAMPSHIRE.
Maryland — Claims of the Roman Catholics — Bishop Gilmour — Cardinal
Gibbons — Lord Baltimore — His Views of Liberty — A Forced Baptism of
InfantsThe Protestant Charter — Ruffini — De Courcey — Religious
Provisions of the Charter — The Testimony of Dr. Brownsoh — An Attempt
to Establish the Roman Catholic Religion in 1638 — The Famous Act of 1649
— The Political Fortunes of Baltimore at the Time — Population Mostly
Protestant — The Opinion of the Historians — The Law a Compromise
7

Measure Between Roman Catholics and the Puritans — Governor Stone a
Protestant — No Liberty of Conscience Allowed — Roman Catholic View —
The Terrible Penalties — The Virgin Mary — The — Sabbath —
Imprisonment and Public Whippings — The Baptists in Maryland — New
Hampshire — The Baptist Church at NewtonOther Baptist Churches
CHAPTER 9 — THE PHILADELPHIA ASSOCIATION, BROWN UNIVERSITY,
AND BAPTIST CUSTOMS.

E
PL

M
SA

Organization of the Philadelphia Association — Quarterly Meetings — The
Early Churches of the Body — Other Associations — Powers of an
Association — The Declaration of the Association — The Separate
Association in Virginia — John L. Waller — Discipllne — Trouble in the
Pennepek Church — The First Church, Charleston, S.C, — Requirements to
Unite With a Church — Ministerial Education — Thomas Hollis and Harvard
College — Scholarships for Baptists — Abel Morgan — The Academy at
Hopewell — Missions — Oliver Hart — John Gano — Circular Letter on
Education — Isaac Eaton — Brown University — James Manning — Dr. Ezra
Stiles — The Charter — The First Commencement of Brown — The College
Suspended — Resolutions on Temperance — Early Customs of the Baptists
CHAPTER 10 — THE GREAT AWAKENING.

ES

G

PA

Baptists in Massachusetts — Position of the Puritan. — Reaction Against the
Standing Order — Thirteen Evils — The Account of Jonathan Edwards of
Conditions — A Minister in New Hampshire — The Historian Trumbull —
The Drink Habit — The Half Way Covenant — The Burning of Witches —
The Awakening in Northampton — The Sermons of Edwards — The Revival
Begins — The Effects of the Revival — George Whitefield — The Estimate of
Benjamin Franklin — Manner of Preaching of Whitefield — Calvinism — The
Baptists Calvinistic — Disorders — Persecutions of the Standing Order —
Edwards Ejected from His Church — The Boston Gazette — Opposition of
the Episcopalians — Action of the Connecticut Legislature — The New Lights
— The New Lights Become Baptists — Bacon’s Account — Great Growth of
the Baptists
CHAPTER 11 — THE BAPTISTS OF VIRGINIA.

The First Settlers of Virginia — The Episcopalians — Contrasts with New
England — First Efforts of the Baptists — The Church of England Established
by Law — The Virginia Charter — No Toleration Allowed — The Bloody
Laws — “Neck and Heels” in Jail for Not Attending Church — The First Act
of Parliament — The Salary of the Clergy Paid in Tobacco — Dissenters Must
Depart the Colony — Whippings and Brandings — Ordination from the
Church of England Demanded — Quakers and Baptists in Virginia — Infant
Baptism — Presbyterians Tolerated for a Strange Reason — Baptists Slow in
Entering the State — Marvelous Growth — Dr. Hawks — Bishop Perry —
8

The Statement of Semple — The First Baptists from England — Robert
Norden — Collection of Money in England for the Baptists — Church at
Burley — Churches in Berkeley and Loudon Counties — The Statement of
John Gano — David Thomas
CHAPTER 12 — THE BAPTISTS IN VIRGINIA, NORTH CAROLINA
AND GEORGIA.

M
SA

The Third Company of Baptists in Virginia — The Separatists-Shubeal
Stearns — Daniel Marshall — Stearns Unites with the Baptists — North
Carolina Settled — Individual Baptists — Paul Palmer — William Sojourner
— Kehukee Association — Vanhorn and Miller — The Preaching of the
Separatists — The Character of Stearns — History of the Movement — Many
Notices of the Growth of the Baptists — Baptists in Georgia — Nicholas
Bedgewood — Benjamin Stark — Botsford — Gano — Marshall Arrested —
Kiokee Church — Samuel Harris — Elijah Craig — The Election of Bishops
by the Baptists

E
PL

2 — THE PERIOD OF THE AMERICAN REVOLUTION

CHAPTER 1 — THE BAPTISTS IN THE AMERICAN REVOLUTION.

ES

G

PA

The Thirteen Colonies — The Policy of England — The Discovery of the
Valley of the OhioThe Population of the Country — The Social, Political and
Religious Conditions — Political and Religious Freedom — The Forces
Against America — George III — The Attitude of Pope Pius VI — John
Adams on the Situation — The Position of Canada — The Quebec Act, The
Roman Catholics of Great Britain — The Attitude of America Toward the
Roman Catholics — The Mercenaries from Germany — The Roman Catholics
of Ireland — Of America — The Clergy of the Established Church of England
— Rev. Charles Inglis — Foreign Born Citizens — A Conspiracy Against
Washington — William Pitt — The Baptists of England — Dr. Rippon — The
Baptists of America — The Warren Association — The Philadelphia
Association — An Appeal to the Continental Congress — Rhode Island Favors
Independence — The Baptists of Virginia — A Memorial to Congress —
Soldiers — Chaplains in the Army — Oliver Hart — John Hart
CHAPTER 2 — THE BAPTISTS AND THE AMERICAN CONSTITUTION.
The Constitution — The Ratification — Two Objections to the Constitution —
Liberty not Sufficiently Guarded — Massachusetts — James Manning —
Virginia — James Madison and John Leland — J.S. Barbour — Governor
Briggs on Leland — Patrick Henry Against the Constitution — John Adams —
And Religious Liberty — Thomas Jefferson — First Amendment to the
Constitution — The Baptists of Virginia Propose the Amendment — The
Forces Working for Liberty — Leonard Bacon — Ruffini
9

CHAPTER 3 — THE PERIOD OF IMPRISONMENT
AND STRIFE IN VIRGINIA.
The Persecutions in Virginia — Imprisonments — Lewis — Lewis
Spotsylvania — Lewis Craig — Letter of John Blair — Wailer Forty — Three
Days in Jail — The Members of the Establishment Enraged — Others
Imprisoned — William Fristoe on Persecutions — The Baptists Greatly
Increase in Numbers — James Madison Writes Letters — The Action of the
House of Burgesses — The Baptists Present Petitions — The Baptists Attack
the Establishment

M
SA

CHAPTER 4 — THE BAPTISTS AND THE DESTRUCTION OF THE
ESTABLISHMENT.

E
PL

The Evils of the Establishment in Virginia — The Baptists Render Service to
the Country — Dr. Hawks on the Situation — The Convention at
Williamsburg — Petition of the Clergy — Terrible Charges Against the
Baptists — The Statement of Fristoe — The Tax Law Suspended — Counter
Memorials — The Law Repealed — The Statement of Rayner — The
Historians Speak — The Glebe Lands — The General Assessment Proposed
— The Presbyterians — The Reasons the Baptists Opposed the Measure —
The Bill Examined and Rejected — The Bill of Thomas Jefferson — Bishop
Perry on the Baptists — Jefferson and the Baptists — The Union of the
Regular and Separate Baptists — The Terms of The Union — The Revival

3 — THE PERIOD OF GROWTH AND ORGANIZATION

PA

CHAPTER 1 — THE BAPTISTS IN KENTUCKY.

ES

G

The Ohio Valley — Kentucky — John Finlay — Hunters from North Carolina
— Daniel Boone — Lexington — The Customs of the People — The County
of Fincastle — Baptists the Pioneers — John Lythe holds “Divine Service” at
Harrodsburg — Bishop Smith on the Baptists — Thomas Tinsley and William
Hickman — John Taylor — William Marshall — Severn’s Valley Church —
Cedar Creek Church — The Traveling Church — Lewis Craig — Other
Famous Preachers — The Negro Servant Peyer — The Land and Water
Routes to Kentucky — Calvinistic and Separate Churches — Religious
Conditions — The Revivals — John Gano — The Elkhorn Association —
Foot Washing — United Baptists — Augustine Eastin and James Garrard —
Cooper Run Church — A Horrible Murder — The Unitarian Movement —
The Universalists
CHAPTER 2 — THE BAPTISTS OF THE OHIO VALLEY.
The Ohio Valley — The Conditions — George Rogers Clark — The American
Settlers — The French Settlers — The First Churches in Ohio — John Smith
and James Lee — The Indians — The Miami Association — Illinois — J.M.
10

Peck — Indiana — Isaac McCoy and George Waller — Judge Holman —
Missouri — Hardships — Bethel Church — Fee Fee Church — Tennessee —
Middle Tennessee — Alabama — Revivals in Alabama
CHAPTER 3 — THE BAPTISTS IN MISSISSIPPI AND LOUISIANA.

M
SA

Spanish America — The Inquisition — Florida — New Mexico — The French
Occupy Louisiana — The Conditions — The Mississippi Country — The
Claim of Great Britain — The Uprising Against Spain — Emigrants in the
Natchez Country — Richard Curtis — Journey by Flatboats — Religious
Liberty — Salem Church — Meetings Held at Night — The Spanish Officers
— The Flight of Curtis — In South Carolina — The Return of Curtis — The
Dissensions of the Salem Church — The Baptists Enter Louisiana — Mills
and Smith — The Conditions in Louisiana — Persecutions — Bailey E.
Chaney — Half Moon Bluff Church — Baptists in New Orleans
CHAPTER 4 — THE GREAT REVIVAL OF 1800.

E
PL

The Deplorable Conditions of the Country — Low State of Morals — Terrible
Practices — Deistical Opinions of the French and Indian Wars — Alliance of
America and France — The Effects of French Infidelity — Thomas Paine —
Infidel Clubs — Illuininism — Want of Religious Instruction — Baptist and
Presbyterian Ministers — Dull Preaching — Conditions in the Colleges —
Kentucky and, Tennessee — Logan County — The Great Revival — James
McGready — His Sermons — The Camp Meeting at Casper River — The
Account of McGready — The Meeting Described — Barton W. Stone —
Other Meetings — Extravagances — Lorenzo Dow — The Jerks and Other
Violent Exercises — Disorders — Such Meetings Continued for Years — The
Revival Did Great Good — Testimonies — Results Among the Baptists —
Effects Felt Throughout the United States

PA

G

CHAPTER 5 — THE RISE OF FOREIGN MISSIONS
AMONG AMERICAN BAPTISTS.

ES

The Opinion of Southey — The Baptists of the United States Missionary —
Had not Undertaken Foreign Mission Work — The Appeals of Carey and
Others — The Contributions to India — Early Missionary Enterprises — No
General Organization — The Spirit of the Times — The Congregationalists —
The American Board of Commissioners — Young Men in the Andover
Theological Seminary — Hall, Mills, Judson, Nott and Luther Rice —
Americans Seek to Be Sent from EnglandThe Missionaries Ordained — They
Sail for Foreign Lands — Adoniram Judson — Studies the Subject of Baptism
— Becomes a Baptist — Informs the American Board — Appeals to the
Baptists — Accepted by the Baptists — Judson in Burmah — The Return of
Luther Rice

11

CHAPTER 6 — THE GENERAL CONVENTION OF THE BAPTIST
DENOMINATION IN THE UNITED STATES.
Luther Rice — His Character — Kingsford’s Account — Note in His Journal
— Before the American Board — Appeal to the Bapitsts — The Savannah
Baptist Society — Organization of the Triennial Convention — The Numbers
of the Baptists Small — The Messengers — The Constitution — Dr. Furman
Preaches the Sermon — Judson Accepted as Missionary — Hough and Wife
Sent to India — Domestic Missions — The Program — Indian Missions —
Isaac McCoy — Rice Visits the Churches — A Great Crisis — A Resume of
the Work

M
SA

CHAPTER 7 — THE ANTI-EFFORT SECESSION FROM THE BAPTISTS.

E
PL

The Rise of the Division — The Rancor of the Discussions — The
Misunderstandings — Opposition to Missions — To Education — MasonryDrinking — ” Old School Baptists” — The Opposition Widespread — Bebee in
The Signs of the Times — Tennessee — Arkansas — Kentuck — Hill Grove
Church — Otter Creek Association — Georgia — Hepziba Association —
Yellow River — Flint River-Alabama — Virginia — Reasons for the
Divisions — State of Religion — John Taylor — Samuel Trott — Daniel
Parker — Illinois — Peck and Parker — Indiana — Texas — Sad Results
CHAPTER 8 — THE SCHISM OF ALEXANDER CAMPBELL.

ES

G

PA

Rise of the “ Current Reformation” — Calvinism — Arminianism —
Alexander Campbell — In Pennsylvania — A Presbyterian — Unites with the
Baptists — Described by Archbishop Purcell — Debate with John Walker —
Barton W. Stone and the Reformation — Campbell and Stone Unite Their
Forces — The Ten Articles — The Debate with McCalla — Immense Crowds
— Peculiar Views — A Great Sensation — Prominent Ministers — His Great
Talent in Debate — His Views Slowly Introduced — Baptism for the
Remission of Sins — Call to the Ministry — Paid Ministry Poorly Prepared
Ministers — The Separation — Action of the Associations — The Account of
Dr. W. C. Buck — The Increase of the Baptists
CHAPTER 9 — A NUMBER OF BAPTIST ACTIVITIES.

Alien Immersions — J. L. Reynolds — Crosby — Philadelphia, Association
— The Case of James Hutchinson — Jesse Mercer — The Christian Review
— Benedict — Education — Columbian College — The Triennial Convention
on Education — An Address — The Effect of the Revolutionary War — The
Charleston Association — Baptist Education Society in the Middle States —
The Massachusetts Education Society — A School of Theological Instruction
in Philadelphia — Washington, D. C. — The Progress of the Columbian
College — President Monroe — The Resignation of Rice — Newton
Theological Institution — Hamilton College — The Education Society in
South Carolina — and Georgia — Mercer College — Other Colleges — State
12

Conventions — The General Convention of Western Baptists — Home
Missions in the West — Sunday Schools — Baptist Publication Society —
Newspapers and Periodicals, — Conclusion

E
PL

M
SA
ES

G

PA
13

1 — THE COLONIAL PERIOD
CHAPTER 1 — THE FIRST BAPTISTS IN AMERICA
First Settlers — Separatists and Puritans — The Differences in the Parties —
The Puritan a Church of England Man — Reformed — Character of the
Puritans — Religious Intolerance — Frothingham — Neale-Ruffini — The
Theocracy — The First Baptists — Their Character — Statistics.
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THE first Baptists on this continent were found in New England. That portion
of the country was settled by the Separatists and the Puritans. The first named
of these parties established Plymouth Colony and were known as the Pilgrim
Fathers; the Puritans at a later date occupied Massachusetts Bay.
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One point must be kept clearly in mind. In what is nor called Massachusetts,
there were in the early days two colonies, two centers of life and influence, very
distinct one from the other. There was the little colony of Plymouth, beginning
in 1620, and the larger colony of the Massachusetts Bay, beginning in 1628,
which centered around Salem, Boston and Charleston. These colonies were
about forty miles apart, a wilderness separated them by the land route, so that
the principal intercourse was by water. But they were not so far separated by
distance and physical difficulties as their general ideas and ways of looking at
the great questions which were then up for consideration. So these two little
confederacies, for a time, lived much to themselves.
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The people at Plymouth were called Pilgrims; the people in the Bay were called
Puritans. The people at Plymouth were called Separatists, and those at the Bay
were Non-Conformists, and these words conveyed entirely separate ideas
(Increase N. Tarbox, Plymouth and the Bay, The Congregational Quarterly
Magazine, April, 1875, XVII. 239, 241).
Most of the Separatists were North of England men. They denounced the
Church of England as corrupt and they wholly separated from its communion.
When the heavy hand of persecution fell on them they migrated to Holland. The
surroundings in the Netherlands were not favorable to them. The language was
harsh, the climate undesirable, and their environments were not satisfactory in
many directions. So they crossed the seas and established themselves at
Plymouth as “the forerunners of an innumerable host.”
The Puritans on the other hand did not break with the Church of England. They
dissented from many of its tenets but did not separate from it. They thought that
14

the church ought to be reformed and remodeled. When the Puritans met with no
success in this direction they likewise sought a home in the New World. Rev.
Francis Higginson, on leaving England, in 1629, is reported to have said: “We
will not say, as the Separatists were wont to say at their leaving of England:
Farewell, Babylon! Farewell, Rome! But we will say, Farewell, dear England,
and all the Christian friends there. We do not go to New England as separatists
from the Church of England; though we cannot but separate from the
corruptions of it. But we go to practice the positive part of church reformation;
and propagate the gospel in America” (Cotton Mather, Magnalia, Lib. III. sec.
1).
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Governor Winthrop likewise said:
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We esteem it an honor to call the Church of England, from whence we rise, our
dear mother, and cannot part from our native land, where she especially
resides, without much sadness of heart and many tears in our eyes. For
acknowledging that such hope and faith as we have obtained in the common
salvation we have received in her bosom and sucked it from her breasts, we
leave it not, therefore, as loathing that milk wherewith we were nourished there;
but, blessing God for parentage and education as members of the same God,
shall always rejoice in her good, and mfeignedly grieve for any sorrow that
shall ever betide her, and, while we draw breath, sincerely desire and endeavor
the continuance and abundance of her welfare, with the enlargement of her
bounds in the kingdom of Jesus Christ.
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The Puritan was an Anglo-Saxon with an infusion of Norman blood — his
northern imagination inflamed by the oriental imagery of the Old Testament,
and his intellect submissive to a creed drawn from the New and shaped by the
logic of Geneva. The Cavaliers were Normans with some Saxon blood, full of
haughty passions and the love of pomp, attached by sentiment and memory to
the monarchy and the hallowed forms of old religion, but drunk with the newborn liberty, because they loved its license. The Huguenots were crusaders,
divested of the steel-clad armor of the thirteenth century, and clothed in the full
panoply of the ideas of the sixteenth. The Hollanders were men of quiet, sent
among us apparently for the purpose of showing how much may be
accomplished by sitting still — a perpetual reproach upon the fussy activities of
some of their more volatile neighbors.
Much of the ridicule heaped upon the Puritans was caused by their external
peculiarities. “The Puritans were the most remarkable body of men,” says the
Edinburgh Review, “perhaps which the world ever produced. The odious and
ridiculous parts of their character lie on the surface. He that runs may read
them; nor have there been wanting attentive and malicious observers to point
them out. For many years after the Restoration, they were the theme of
15
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unmeasured invective and derision. They were exposed to the utmost
licentiousness of the press and the stage, at a time when the press and the stage
were the most licentious. They were not men of letters; they were as a body
unpopular; they could not defend themselves; and the public would not take
them under its protection. They were therefore abandoned, without reserve, to
the tender mercies of the satirists and dramatists. The unostentatious simplicity
of their dress, their sour aspect, their nasal twang, their stiff posture, their long
graces, their Hebrew names, the scriptural phrases which they introduced on
every occasion, their contempt of human learning, their detestation of polite
amusements, were indeed fair game for the laughers. But it is not from the
laughers alone that the philosophy of history is to be learnt. And he who
approaches the subject should carefully guard against the influence of their
potent ridicule which has already misled so many excellent writers” (Edinburgh
Review, Milton’s Treatise on Christian Doctrine).

E
PL

The first settlers came to this country with an earnest purpose. “The early
settlements of the English colonies,” says McMahon, “ within what are now the
limits of the United States, were, in general, similar in the causes and
circumstances of their establishment. It was not the mere spirit of enterprise, the
thirst for gain, nor the love of novelty, which impelled the early emigrants to
forsake their native land, and to sever all the ties which bound them to the
homes of their fathers. It was not from these alone, that they were content to go
forth as wanderers from the scenes of their infancy, and the allotments of their
youth. It was not for these alone, that they took up their abode in the
wilderness; made their dwelling with the savages; and encountered with
cheerfulness and alacrity, all the privations and dangers of a country not yet
rescued from the rudeness or nature. These causes may have contributed, and
no doubt did operate in peopling these colonies, but we must look elsewhere
for the primary causes of their establishment, and the true source of their rapid
increase in wealth and population. This, their new home, had other charms for
them; and the history of the times and the language of the emigrants tell us what
these were. They sought freedom from the religious and civil shackles, and
oppressive institutions, of their parent country; and here they found, and were
content to take it, with all of its alloy of hardship and danger. Too
inconsiderable to attract attention, or to provoke the indignation of the parent
government; too remote to be narrowly observed in their transactions, or to be
reached by the speedy arm of power; here, unharassed by the old and corrupt
establishments of their native land, yet cherishing all of the genuine principles of
English liberty, might they spring up to consequence and happiness. Here,
unchecked in their infant operations by the jealousies of the parent, they might
be permitted to lay, broad and deep, the foundations of their civil and religious
liberties; and here they might hope to transmit to their posterity, in all their
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freshness and purity” (McMahon, A Historical View of the Government of
Maryland, I. 190. Baltimore, 1831).
Yet it was no easy life they had chosen. “ Men who had to covet, miserly, the
kernels of corn for their daily bread, and till the ground, staggering through
weakness from the effect of famine, can do but little in setting the metaphysics
of faith, or in gauging the exercises of their feelings. Grim necessity of hunger
looks morbid sensibility out of countenance” (Cheever, Edition of the Journal
of the Pilgrims, 112. 1848).

E
PL

M
SA

The Separatists have been described as men with their “hearts full of charity,
kindliness, and toleration; their minds broadened by experience in a land where
religion was free to all men.” The Puritans had no such ideas. They desired
liberty for themselves and perfect toleration; but they were not willing to grant
this liberty to others. “Their chief crime was their uncharitableness,” says Neale,
“in unchurching the whole Christian world, and breaking off all manner of
communion in hearing the Word, in public prayer, and in the administration of
the sacraments, not only with the Church of England, but with the foreign
Reformed churches, which though less pure ought certainly to be owned as
churches of Christ” (Neale, History of the Puritans, I.). Neale elsewhere says:
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It is not pretended, that the Puritans were without their failings; no, they were
men of like passions and infirmities with their adversaries; and while they
endeavored to avoid one extreme, they might fall into another; their zeal for
their platform of discipline would, I fear, have betrayed them into the
imposition of it upon others, if it had been established by law. Their notions of
the civil and religious rights of mankind were narrow and confused, and
derived too much from the theocracy of the Jews, which was now at an end.
Their behaviour was severe and rigid, far removed from the fashionable
freedoms and vices of the age; and possibly they might have been too
censorious, in not making those distinctions between youth and age, grandeur
and mere decency; and the nature and circumstances of things would admit; but
with all their faults, they were the most pious and devout people in the land;
men of prayer, both in secret and in public, as well as in their families; their
manner of devotion was fervent and solemn, depending on the assistance of the
divine Spirit, not only to teach them how to pray, but what to pray for as they
ought (Neale, I.).

Howe tries to excuse the persecutions of the Puritans, but his explanation brings
a terrible indictment against practically all of the colonies. He says:
In justice to the Puritans we should bear in mind that most of the other
American colonies, no matter by whom settled or controlled, were equally
intolerant. The Quakers were persecuted almost everywhere except in Rhode
Island and Pennsylvania. So late as 1880, a law of Maryland styled Quaker
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preachers “ vagabonds,” and authorized them to be apprehended and whipped.
Baptists fared little better anywhere than did the Quakers. They were
persecuted in all of the colonies and enjoyed no freedom except in Rhode
Island, Pennsylvania and Delaware. New York and most of the colonies had
laws against the Catholics. In 1664 we find the Maryland Assembly, in a law
against blasphemy, including in a general sweep, “ Schismatic, Idolater,
Puritan, Lutheran, Calvinist, Anabaptist,” etc. (Dillon, Oddities of Colonial
Legislation; Hildreth, History of the United States, I.; Howe, The Puritan
Republic of the Massachusetts Bay.)

Religious intolerance was universal in all of these parties. In a sermon preached
by N. L. Frothingham, Boston, August 29, 1830, he said:
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Two hundred years ago there was no such thing as toleration. In practice it was
unknown, save of a few mild spirits; and even in open theory it was derided and
condemned. “He that is willing,” says a writer (Ward) whom I have already
quoted, “to tolerate any religion or discrepant way of religion, besides his own,
or is not sincere in it. There is no truth but one, and of the persecution of true
religion and toleration of false, the last is far the worst. It is said that men
ought to have liberty of conscience, and that it is persecution to debar them
from it. I can rather stand amazed than reply to this. It is an astonishment that
the brains of men should be parboiled in such impious ignorance.” Another
thus expresses himself (President Oakes, Century sermon, 1673. Also
Higginson, Election Sermon, 1663; Shephard, Election Sermon, 1672) “The
outcry of some for liberty of conscience. This is the great Diana of the
Libertines of this age. I look upon toleration as the first born of all iniquities. If
it should be brought forth amongst us, you may call it Gad, a troop cometh, a
troop of all manner of abominations.” Most of the Puritans of this period
thought it impossible that different sects should exist peaceably together in the
same community, and even when oppressed themselves they exclaimed against
universal toleration (The Commemoration of the First Church in Boston, on
November 18, 1880, p. 82. Boston, 1881).
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“The cause of this disagreement was as follows,” says Ruffini. “So resolutely
and blindly did the Presbyterians profess the principles of the rigid Calvinism,
that they became absolutely irreconcilable with any other religious
denomination and as belligerent as the most implacable Catholic. Their supreme
ideal was the realization of the kingdom of Christ on earth. Consequently the
system of relations between the civil and ecclesiastical power at which they
aimed was naturally a great deal more exclusive than the episcopalian system,
since it was a pure theocracy. They had, therefore, taken arms against the
episcopal constitution, which they accused of having fallen headlong into
popery, solely in order that their form of constitution might be imposed upon
the country — a constitution which, according to them, was more in conformity
with the pure principles of Protestantism. But nothing was more foreign to their
18

ideas, nothing more remote from their intentions, than the principle of toleration
and the proposal to substitute it for the old regime of episcopal coercion. They
would have greatly preferred the latter to the former, if nothing else was to be
had. Indeed, one of them said, ‘If the devil were given the choice of reestablishing in the kingdom the episcopal or granting toleration, he would
certainly declare in favor of the latter.’ And another added, ‘I would rather find
myself buried in the grave than live to see this intolerable toleration’“ (Ruffini,
Religious Liberty).
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A resume of the laws and punishments for religion in New England is
interesting. “It might have been expected, that those emigrants who made New
England their asylum from what they deemed civil tyranny and ecclesiastical
persecution, would have guarded against every degree of oppression and
persecution in that form of government they were about to establish among
themselves. This, however, was far from being the case. Some of the first laws
savor of a degree of persecution and intolerance unknown in the most despotic
governments of Europe; and those who fled from persecution became the most
bitter persecutors. Those who were fond of dancing or drank were ordered to
be publicly whipped, in order to deter others from such practices. The custom
of wearing long hair was deemed immodest, impious and abominable. All who
were guilty of swearing rashly might purchase an exemption from punishment
for a shilling; but those who should transgress the fourth commandment were to
be condemned by banishment, and such as should worship images, to death.
Children were to be punished with death for cursing or striking their father or
mother. Marriages were to be solemnized by magistrates; and all who denied
the coercive authority of the magistrate in religious matters, or the validity of
infant baptism, were to be banished. Blasphemy, perjury, adultery, and
witchcraft, were all made capital offences. In short, we may challenge the annals
of any nation to produce a code of laws more intolerant than that of the first
settlers of New England. Unlimited obedience was enjoined to the authority of
the magistrate, by the same men who had refused such submission in England,
and fled from their native country because it was demanded” (B.R. Carroll,
Historical Collections of South Carolina, I. 36, 37, New York, 1836; Hewatt,
A Historical Account of the Rise and Progress of the Colonies of South
Carolina, I. 34. London, 1779).
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The tragedy is, that those who came to America, on account of being
persecuted in their own land, should here persecute others. This was true of all
parties except the Baptists and the Quakers. “That mutual intolerance,” says Dr.
Bacon, “of differences in religious belief which, in the seventeenth century, was,
throughout Christendom, coextensive with religious earnestness had its
important part to play in the colonization of America. Of the persecutions and
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oppressions which gave direct impulse to the earliest colonization of America,
the most notable are the following:
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(1) the persecution of the English Puritans in the reigns of James I and Charles
I, ending with the outbreak of the civil war in 1642;
(2) the persecution of the English. Roman Catholics during the same period;
(3) the persecution of the English Quakers during the twenty-five years of
Charles II. (1660-85);
(4) the persecution of the French Huguenots after the revocation of the Edict of
Nantes (1685);
(5) the disabilities suffered by the Presbyterians of the north of Ireland after the
English Revolution (1688);
(6) the ferocious ravaging of the region of the Rhenish Palatinate by the armies
of Louis XIV in the early years of the seventeenth century;
(7) the cruel expulsion of the Protestants of the arch episcopal duchy of
Salzburg (1731)” (Bacon, History of American Christianity).
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The Congregationalists of New England formed their government on the theory
of a theocracy. “ What they wished was a State, which they could enjoy in
common as an ordinance of God. But the State was to unfold within the church.
As they regarded the government as God’s servant, so likewise all citizens, as
such, were to serve God.” John Davenport, as quoted by Cotton, says:
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The Theocracy, that is, God’s government, is to be established as the best form
of government. Here the people, who choose its civil rulers, are God’s people,
in covenant with him, they are members of the churches; God’s laws and God’s
servants are enquired of for counsel (Collection of Original Papers).
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“From these declarations,” says Uhden, “it is manifest, that the government was
theocratic. The settlers whose aim it was to derive all of their institutions from
the Word of God, here also universally appealed to the Jewish code. It is from
this point of view that we must contemplate those peremptory measures for the
expulsion of every opposite tendency, which threatened to disturb the unity of
the Church and State governments, or but to cripple the expediency of the
latter. But here we must especially call attention to that peculiarity of the
theocratic constitution, by which no one was permitted to exercise a civil office,
or even to enjoy full civil rights, unless he were a member of some regular
Church, established and ordered in accordance with the principles of the
Independents. In the case of State Churches elsewhere, whether of past or
present time, membership is conferred by birth, and no one, while conforming
to existing usages, and to the preponderating influence of the older members, is
excluded for some explicit avowal contrariety of opinion. But in New England,
one could not thus silently pass into the membership of the Church. He was
only admitted on the development in the individual of a definite conscious need
for fellowship for the Church, and when, after being examines by the minister
20

and elders, he had publicly made confession of his faith before the Church, and
had given evidence of his religious state as that of a regenerate man. Thus was
the State also, as well as the Church, to be a community of Believers.” (Uhden,
The New England Theocracy, 75, 76. Boston, 1859. Also Sherman, Sketches of
New England Divines, John Cotton, 17. New York, 1860).
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Out of this civilization, with all of its defects, there came a type of life and
character, self-dependent, God-fearing, industrious, capable and highly
conscientious. Bishop Creighton’s judgment, the judgment of a trained historian
but not an ecclesiastical sympathizer, was hardly an exaggeration of the facts,
when he said that this movement “stamped upon the early colonies of America
the severe morality and patient industry which have trained a nation.” And the
late Lord Acton, also a trained historian, and even less than Creighton an
ecclesiastical sympathizer, paid this ungrudging tribute to the Puritans in
general and the Independents in particular, when he said: “The idea that
religious liberty is the general principle of civil, and that civil liberty is the
necessary condition of religious, was a discovery reserved for the seventeenth
century. … That great political idea … has been the soul of what is great and
good in the progress of the last two hundred years” (The Religious History of
New England). The idea of religious liberty is distinctly a Baptist contribution.

ES

G

PA

It was among these first settlers in New England that the Baptists were found.
There is no certainty that any of the Pilgrim Fathers were Baptists (Millet, A
History of the Baptists in Maine, 21. Portland, 1845); but there was from the
first a Baptist taint about Plymouth. Cotton Mather states that “many of the
first settlers of Massachusetts were Baptists, and that they were as holy and
faithful and heavenly people as any, perhaps in the world” (Mather, Magnolia,
II.). “ As our brethren in the mother country,” says Benedict, “had been much
intermixed with the dissenting pedobaptists, it is highly probable that the early
emigrants of this class in the infant colony, continued to do so for the first years
of their settlement here. And while they continued in this state of quiescence or
concealment, they met with no trouble or opposition, Upon all of the principles
which the colonists had advanced in the commencement of their undertaking at
home, and after their arrival in their new and wilderness location, they should
have remained unmolested — freedom of conscience to all who united in the
hazardous enterprise, should have been invariably maintained. Dissent or
toleration were terms which ought to have had no place in their chronicles or
vocabularies. Whatever were their dogmas or their rites, they were all on a
level” (Benedict). But no such an attitude was taken.
The Baptists were not associated in churches of their own; and when children
were christened they would turn their heads and look in another direction
(Middlesex Court, Original Papers).
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This was a favorite method, at this period, of expressing dissent at the practice
of infant baptism. To stand in the assembly with one’s back turned toward the
minister when he administered the ordinance, was an emphatic statement,
without words, of the dissenter’s opinion of the ordinance. Sometimes the
dissenter would arise and walk out in no unmistakable manner so that all knew
what he meant to signify. This was especially irritating to the members of the
standing order. The Puritans were by nature and practice an emphatic folk, and
the dissenters, who were of the same English stock and training, did not lose
any of their emphatic peculiarities because of the dissent.

STATISTICS
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It is interesting to give the statistics of the denomination in the period under
consideration. The following is a list of the first fifty-eight Baptist churches in
this country, together with the dates of their organization according to
Benedict:
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Providence, R. I — 1639
1st Newport, R. I — 1644
2d Newport, R. I — 1656
1st Swansea, Mass — 1663
1st Boston, Mass — 1665
North Kingston, R.I. — 1665
7th Day, Newport, R.I. — 1671
South Kingston, R.I. — 1680
Tiverton, R.I. — 1685
Smithfield, R.I. — 1706
Hopkinton, R.I. — 1708
Great Valley, Pa. — 1711
Cape May, N.J. — 1712
Hopewell, N.J. — 1715
Brandywine, Pa. — 1715
Montgomery, Pa. — 1719
New York City, N. Y. — 1724
Scituate, R.I. — 1725
Warwick, R.I. — 1725
Richmond, R.I. — 1725
French Creek, Pa. — 1726
New London, Conn. — 1726
Indian Town, Mass. — 1730
Cumberland, R.I. — 1732
Rehoboth, Mass. — 1732
Shiloh, N.J. — 1734
South Brimfield, Mass. — 1736
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Welsh Neck, S.C, — 1738
Leicester, Mass. — 1738
Middletown, N.J. — 1688
Lower Dublin, Pa. — 1689
Piscataway, N.J. — 1689
Charleston, S.C, — 1690
Cohansey, N.J. — 1691
2d Swansea, Mass. — 1693
1st Philadelphia, Pa. — 1698
Welsh Tract, Del. — 1701
Groton, Conn. — 1705
7th Day, Piscataway, N.J. — 1707
Southinton, Conn. — 1738
West Springfield, Conn. — 1740
King Wood, N.J. — 1742
2d Boston, Mass. — 1743
North Stonington, Conn. — 1743
Colchester, Conn. — 1743
East Greenwich, R.I. — 1743
Euhaw, S.C, — 1745
Heights Town, N.J. — 1745
South Hampton, Pa. — 1746
Scotch Plains, N.J. — 1747
King Street, Conn. — 1747
Oyster Bay, N. Y. — 1748
Sturbridge, Mass. — 1749
Bellingham, Mass. — 1750
Killingby, Conn. — 1750
Westerly, R.I. — 1750
Exeter, R.I. — 1750
Thompson, Conn. — 1750
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(Benedict, A General History of the Baptist Denomination in America, 364,
365. New York, 1848.)

“These are all the churches,” continues Benedict, “ which acquired any durability
that arose in these United States in a little more than a century after the Baptists
began their operations.”
According to Morgan Edwards, in 1786, there were in the United States and
Nova Scotia 137 churches. These were distributed throughout the country as
follows:

23

Nova Scotia
New Hampshire
Massachusetts
Connecticut
Rhode Island
New York

2
1
30
12
36
4

New Jersey
Pennsylvania
Maryland
Virginia
North Carolina
South Carolina
Total

15
10
1
10
8
8
137
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John Asplund, in his first Register, in 1790, makes the following exhibit

Churches Ord.
32
23
107
95
38
37
55
44
34
28
57
53
26
20
28
26
7
9
12
8
207
157
42
40
1
…
94
86
18
15
68
48
42
33
4
…
872
722
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Lic.
17
31
36
21
15
30
9
26
1
3
109
21
…
76
6
28
39
…
449

Members
1,732
7,116
3,502
3,214
1,610
3,987
2,279
1,231
409
776
20,157
3,105
30
7,742
889
4,012
3,184
…
64,975
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States
New Hampshire
Massachusetts
Rhode Island
Connecticut
Vermont
New York
New Jersey
Pennsylvania
Delaware
Maryland
Virginia
Kentucky
Western Territory
North Carolina
Deceded Territory
South Carolina
Georgia
Nova Scotia
Total
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1
2
3
4
5
6
7
8
9
10
11
12
13
14
15
16
17
18

MINISTERS

Benedict in 1812 reckoned the following statistics: Churches, 2,633; ordained
ministers, 2,142; members, 204,185; and 111 associations.
Allen, in his Triennial Register for 1836, makes for the United States and the
British possessions in America the following statistics: associations, 372;
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churches, 7,299; ministers ordained, 4,075; licensed, 966; and membership,
517,524.
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CHAPTER 2 — THE BAPTISTS IN RHODE ISLAND
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Baptists Organize — Roger Williams — Relations to Sir Edward Coke —
Arrival in New England — Howe Recognized — Estimates of Him — Pastor
in Salem — Interference of the Magistrates — Plymouth — Returns to Salem
— Before the Court in Boston — The Attitude of the People of Salem — His
Banishment — His Popularity in Salem — Revocation of the Order of
Banishment — Roman Catholics — Organization of the Church in Providence
— The Baptism of Williams — The Form of Baptism — Abandons the
Church — Apostolic Succession and the Administrator of Baptism —
Irregularity — John Spilsbury — Further History of the Church — Pardon
Tillinghast — Williams on Liberty — His Character — The Church at
Newport — John Clarke — His Character — Recognition of Charles II — A
New Charter — Rhode Island Persecuted by Other Colonies — Better Opinion
of the State — Prosperity of the Baptists.
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THE first sign of organization of Baptists in the United States was in Rhode
Island under Roger Williams and John Clarke. Williams was one of the most
notable men among the colonists. He was born in London (New England
Historical and Genealogical Register, July 1889, p. 291 f), of Welsh
extraction, and died in Providence, Rhode Island, March, 1684. He was the son
of James Williams, a merchant tailor, of whom Henry Fitz Waters wrote:
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His house was in Cow lane, opposite a public house or tavern called the
Harrow, which he owned. This lane starts at Snow hill, near its intersection
with Cock lane, famous for its ghost, and sweeps around in a curve to the
north, ending, I think, in Smithfield market, near the place where John Rogers
and other famous religious martyrs were burned at the stake. It was in the
parish of St. Sepulchre’s and between the church of that name, and Charter
house where young Roger got his schooling and was fitted for the ministry of
Cambridge. He was born about the year 1600. He became a student at Charter
House June 25, 1621, and obtained a scholarship in that school July 9, 1624
(Perley, The History of Salem, Massachusetts, I. 227, 228. Salem, 1824).

When he was a mere boy he attracted the attention of Sir Edward Coke, while
taking shorthand notes in the Star Chamber. Coke became his patron, and he
graduated from Pembroke College, in 1626. Before he left England he refused
to join in the Liturgy of the Church “because he durst not join with them in their
use of common prayer” (Publications of the Narragansett Club, IV).
He and his young wife arrived on the ship Lyon, at Nantucket, February 5,
1631. “The truth is,” said he late in life, “from my childhood, now about three
score years, the Father of lights and mercies touched my heart with a love to
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himself.” When he arrived in Boston, early in February, 1631, six months after
the death of Francis Higginson, he was already a resolute nonConformist.
He was recognized by Winthrop as a “Godly minister”; and Edward Winslow
characterized him as “a man lovely in his carriage.” The later historians have
been the most pronounced in their tributes of appreciation. As there has been
much misunderstanding of the character of Roger Williams, a few of the more
recent tributes are here given.
The language of Professor Moses Coit Tyler would probably be generally
accepted by most students of Colonial history. He says:
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From his early manhood, even down to his old age, Roger Williams stands in
New England a mighty and benignant form, always pleading for some
magnanimous idea, some tender charity, the rectification of some wrong, the
exercise of some sort of forbearance toward men’s bodies or souls (Tyler,
History of American Literature, 31. New York, 1878).
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Richman gives him the following character:
Although by nature — in all that touched not what he deemed the vitals of
morals and religion — of all men most charitable, and forgiving, he was
equally by nature — in all that touched those vitals — of all men the most
uncompromising and stern.

Richman gives a contrast between Williams and John Winthrop, the greatest of
the New England leaders:
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Against the somber background of early New England, two figures above the
rest — John Winthrop and Roger Williams. The first — astute, reactionary,
stern-represented Moses and the law. The second-spontaneous, adaptable,
forgiving — representing Christ and the individual. It is needless to say with
which lay the promise of the dawn.

James Bryce, the distinguished ex-Ambassador to the United States from Great
Britain, says:
Roger Williams was the founder of Rhode Island in a clearer and ampler sense
than any other single man — scarcely excepting William Penn — was the
founder of any other American colony; for he gave it a set of principles which,
so far as the New World was concerned, were peculiarly his own … he and his
community deserved to be honored by those who hold that one of the chief
services which the United States has rendered to the world consists in the
example set there of a complete disjunction of religious worship and belief
from the machinery of civil government.

Edward Eggleston asserts:
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Here at the very outset of his American life we find that Williams had already
embraced the broad principles that involved the separation of church and state,
and the most complete religious freedom, and had characteristically pushed this
principle to its logical result some centuries in advance of the practice of his
age.

And he further remarks:
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In the seventeenth century there was no place but the wilderness for such a
John the Baptist of the distant future as Roger Williams. He did not belong
among the diplomatic builders of churches like Cotton, or the political founders
of states like Winthrop. He was but a babbler to his own times, but the
prophetic voice rings clear and far, and even clearer as the ages go on.

Secretary Oscar Straus, once a Cabinet officer of the United States, says:
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The time, let us hope, is not far distant when the civilized people, in the
remotest corners of the world, will recognize the truth and power of the
principles which throw around the name of Roger Williams a halo of
imperishable glory and fame.

Chief Justice Durfee, at the two hundred and fiftieth anniversary of the founding
of Providence; used these glowing words:
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The great idea here first politically incorporated and showed forth in lively
experiment, has made the circuit of the globe, driving bigotry like a mist and
superstition like a shadow before it, and sowing broadcast, among men and
nations, the fruitful seeds of peace and progress, of freedom and fraternity. The
little wisp of glimmering light, which hung, like a halo, over the cradle of infant
Providence, has ‘brightened and expanded until it irradiates the world. This is
and will be forever the unique glory of our beloved city.
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Williams was invited to settle as pastor with the church in Boston, but he
declined because they were not “an unseparated people” (Letter to John
Cotton, March 25, 1671). On the April following he became co-pastor with Mr.
Skelton of the Salem church, since that church acted “on principles of perfect
and entire independence of every other ecclesiastical body.” But the governor
and magistrates interfered and made such spirited opposition that he was
induced to leave Salem before the close of the summer. They protested on the
ground: “That whereas, Mr. Williams refused to join with the congregation at
Boston, because they would not make a public declaration of their repentance
for having communion with the churches of England, while they lived there; and
besides, had declared his opinion that the magistrate might not punish the
breach of the Sabbath, nor any other offense that was a breach of the first table;
therefore, they marveled they would choose him without advising the Council;
and withal desiring that they would forbear to proceed till they had conferred
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about it.” He further urged that the royal patent could give them no title to their
lands without a purchase from the natives. Open, bold and ardently
conscientious, as well as eloquent and highly gifted, it cannot be surprising that
he should have disturbed the magistrates by divulging such opinions, while he
charmed the people by his powerful preaching, and his amiable, generous, and
disinterested spirit. It is noticeable that one of the charges alleged against him
was liberty of conscience.
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After a short time, for the sake of peace, he withdrew to Plymouth, beyond the
jurisdiction of Massachusetts Bay, and became assistant to Ralph Smith in the
ministry. “ He was friendly entertained according to their poor ability, and
exercised his gifts among them, and after some time was admitted a member of
the church, and his teaching well approved, for the benefit whereof I still bless
God, and am thankful to him even for his sharpest admonitions and reproofs, so
far as they agree with truth” (Bradford, History of Plymouth Plantation,
Collection Massachusetts Historical Society, III. 310). But the people of
Plymouth, to use the words of Elder Brewster, were afraid he would “run the
same course of Separation and Anabaptistery which Mr. John Smith, the SeBaptist at Amsterdam, had done.”
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After laboring among the people at Plymouth about two years, with great
acceptance and usefulness, he asked a dismission, in 1633, upon being invited
by the church at Salem to return to them as assistant to Mr. Skelton. He
returned accordingly, and during Mr. Skelton’s lifetime labored with him in
great harmony and affection, and after his death, was sole minister of the church
till November, 1635. At this time the opposition of the magistrates was
renewed, and this opposition was strengthened by a treatise which he had
written against the patent.
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He was summoned to appear before the Court in Boston for teaching that a
magistrate ought not to tender an oath to an unregenerate man. Governor
Winthrop remarks that “he was heard before all the ministers and clearly
refuted. He was called upon to answer the following tenets which he was
alleged to hold:

1. That the magistrate ought not to punish the breach of the first table,
otherwise than in such case as did disturb the civil peace.

2. That he ought not to tender an oath to an unregenerate man.
3. That a man ought not to pray with such, though they might be wife, children,
etc.
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4. That a man ought not to give thanks after sacrament, nor after meals; and
that the other churches were about to write to Salem to admonish him of these
errors, understanding that the church had called him to the office of teacher.”
“These sad opinions,” said Governor Winthrop, “ were adjudged by all the
magistracy and ministers — who were desired to be present — to be erroneous
and very dangerous, and the calling of him to office at that time was judged a
great contempt of authority” (Winthrop, History of New England, I.).
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“The conduct of Williams on the occasion to the magistrates,” says Elton, one
of his biographers, “and clergy was mild and conciliatory; and although he did
not retract his opinions, he offered to burn the offensive book, and furnish
satisfactory evidence of his loyalty” (Elton, Life of Roger Williams, 25.
London, 1842). Consequently, Dr. Elton regarded the sentence passed against
him as “cruel and unjustifiable.”
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The people of Salem were, however, steadfast in their allegiance to him. “They
adhered to him long and faithfully,” says Upham, “and sheltered him from all
assaults. And when at last he was sentenced by the General Court to
banishment from the colony, on account of his principles, we cannot but admire
the fidelity of that friendship which prompted many members of his
congregation to accompany him in his exile, and partake of his fortunes when
an outcast upon the earth.”
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There have been repeated efforts, without much success, to prove that Williams
was banished solely on account of his political opinions. John Quincy Adams
says:
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Can we blame the founders of Massachusetts colony for banishing him from
within their jurisdiction? In the annals of religious persecution is there to be
found a martyr more gently dealt with by those against whom he began the war
of intolerance? (Adams, Address before the Massachusetts Historical Society
in 1843, The Congregational Quarterly, XV. 401. July, 1873).

Few, however, accept this verdict. In fact he was banished on account of his
religious opinions. “The offender had propagated,” says Field, “certain opinions
which said the clergy were ‘subversive of the framework of government.’ And
so they were, but subversive of the religious, and not the political framework”
(Edward Field, State of Rhode Island and Providence Plantations at the end of
the Century, I. 27. Boston, 1902).
Charles Francis Adams states the case thus: “The trouble with the historical
writers who have taken upon themselves the defense of the founders of
Massachusetts is that they have tried to sophisticate away the facts. … In Spain
it was the dungeon, the rack and the fagot; in Massachusetts it was banishment,
30

the whip and the gibbet. In neither case can the records be obliterated. Between
them it is only a question of degree — one may be in color a dark drab, while
the other is unmistakably a jetty black. The difficulty is with those who,
expatiating with great force of language on the sooty aspect, of the one, turn
and twist the other in the light, and then solemnly asseverate its resemblance to
driven snow. Unfortunately for those who advocate this view of the Old and the
New World records, the facts do not justify it” (Adams, Massachusetts: Its
Historians and Its History, 34. 1893).
That Williams was popular in Salem there can be no doubt. Mr. Bently, in his
History of Salem, writes as follows:
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In Salem every person loved Mr. Williams. He had no personal enemies under
any pretense. All valued his friendship: Kind treatment could win him, but
opposition could not conquer him. He was not afraid to stand alone for truth
against the world; and he always had address enough, with his firmness, never
to be forsaken by the friends he had ever gained. He had always a tenderness of
conscience, and feared every offense against moral truth. He breathed the
purest devotion. He was ready in thoughts and words, and defied all his
vaunting adversaries to public disputation. He had a familiar imagery of style,
which suited his times, and he indulged, even in the titles of his controversial
papers, to-wit upon names, especially upon the Quakers. He knew men better
than he did civil government. He was a friend of human nature, forgiving,
upright and pious. He understood the Indians better than any man of his age.
He made not so many converts, but he made more sincere friends. He knew
their passions and the restraints they could endure. He was betrayed into no
wild expensive projects respecting them. He studied their manners, and their
customs, and passions together. His vocabulary also proves that he was
familiar with the words of their language, if not with its principles. It is a
happy relief, in contemplating so eccentric a character, that no sufferings
induced any purpose of revenge, for which he afterwards had great
opportunities; that great social virtues corrected the first errors of his opinions;
and that he lived to exhibit to the natives a noble example of generous
goodness, and to be the parent of the independent State of Rhode Island.
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The General Court pronounced sentence of banishment upon him, October,
1635. Hooker, who had been appointed to dispute with him, “could not reduce
him from any of his errors.” The sentence of banishment was as follows:
WHEREAS, Mr. Roger Williams, one of the elders of the church of Salem, hath
broached and divulged new and dangerous opinions against the authority of
magistrates; and also writ letters of defamation, both of the magistrates and
church here, and that before any conviction, and yet maintaineth the same
without any retraction; it is therefore ordered that the said Mr. Williams shall
depart out of this jurisdiction within six weeks now next ensuing, which, if he
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neglect to perform, it shall be lawful for the Governor and two of the
magistrates to send him to some place out of this jurisdiction, not to return any
more without license from the court.

It is interesting to note that on March 31, 1676, thirty-one years afterwards, this
order of banishment was revoked. The revocation is in these words:
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WHEREAS, Mr. Roger Williams stands at present under a sentence of restraint
from coming into this Colony, yet considering how redyly and freely at all
tymes he hath served the English interest in this time of warre with the Indiana
and manifested his particular respects to the Authority of this Colony in several
services desired of him, and further understanding how by the last assault of
the Indians upon Providence his House is burned and himself, in his old age,
reduced to uncomfortable and disabled state. Out of compassion to him in this
condition The Council doe Order and Declare that if the sayd Mr. Williams
shall see cause and desire it, he shall have liberty to repayre into any of our
Towns for his security and Comfortable abode during these Public Troubles.
He behaving himself peaceably and inoffensively and not disseminating and
vesting any of his different opinions in matters of Religion to the dissatisfaction
of any (Plymouth Colony Records, X. 6. Massachusetts Archives, X. 233).
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This belated recognition was a grudging tribute to the worth of the man. Driven
from among white men he became a missionary to the Indians. No missionary
ever possessed a more self-denying spirit, or was actuated by a more Christianlike motive; and no heathen were ever more repulsive in appearance and habits.
One writer describes them as “naked slaves of the Devil.” Williams says: “God
was pleased to give me a painful, patient spirit to lodge with them in their filthy,
smoky holes, even while I lived in Plymouth and Salem, to gain their tongue.”
And again he says: “ And to these Barbarians, the Holy God knows some pains I
took uprightly, in the mainland and the islands of New England, to dig into their
barbarous rockie speech, and to speak something of God into their souls.”
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“And yet it is to Williams,” says Sherman, “more than to any other man of that
age, that American republicanism is indebted for its free, full, broad expression;
for its wide and beneficent relation over the extended continent. He was an
original, exemplar man, unfolding from his own soul the truths that should
shape a whole age; that should rule whole generations of men, leaving their
lengthened traces along the strata of all history” (Sherman, Sketches of New
England Divines).
The statement has been made that Williams excluded Roman Catholics from
office. This has been denied by many authors. Hon. Samuel Eddy, for many
years Secretary of State for Rhode Island, says: “I have formerly examined the
records of the State, from its first settlement, with a view to historical
information, and lately from 1663 to 1719, with a particular view to this law
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excluding Roman Catholics from the privileges of freedmen, and can find
nothing that has reference to it, or anything that gives preference or privileges
to men of one sect of religious opinions over those of another, until the session
of 1745” (The Evening Transcript, August 31, 1853).
Knowles, the biographer of Williams commenting on the above statement of
Eddy, says:
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This testimony might alone be sufficient to disprove the allegation, though it is
possible that such an act might be passed, and not be recorded. But it is not
probable, and when the uniform policy of the colony from the beginning, and
other circumstances, are considered, it becomes morally certain, that no such
act received the sanction of the Legislature of Rhode Island (Knowles, The
Memoir of Roger Williams, 321. Boston, 1833).
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The first sign of organization among the Baptists of America was some time
prior to March, 1639. There had, however, been preaching and church services
two years before this date. There had long been promulgated in Providence
Baptist views. Winthrop, in his Journal, March, 1638-9, had said, “for a sister
of Mrs. Hutchinson, the wife of one Scott, being infected with Anabaptistery,
and going last year to live in Providence, Mr. Williams was taken (or rather
emboldened) by her to make open profession thereof, and accordingly was
rebaptized by one Holyman, a poor man late of Salem. Then Mr. Williams
rebaptized him and ten more. They also denied the baptizing of infants, and
would have no magistrates.”
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Even before the eloquence of Mrs. Scott was exerted to elucidate the
“Anabaptist” point of view as to “certain perplexing theological questions,” “the
Devil was not idle,” if we may quote the incisive words of Winthrop. He
proceeded to relate that “at Providence … men’s wives and children daring to
go to all religious meetings tho’ never so often, or … upon week days; and
because one Verin refused to let his wife go to Mr. Williams, so often as she
was called for, they required to have him censured.” And censured he was by
his fellow townsmen, at the conclusion of a spirited debate on liberty of
conscience versus the scriptural injunction, to obey their husbands. The general
sense of the community seemed to be that it was, to say the least, inexpedient to
“restrain their wives.” There is reason to think Joshua Verin in question did not
enjoy an unqualified reputation for discretion, or piety. He is described by
Williams as “a young man boisterous and desperate, who refused to hear the
word with us,” and his treatment of his wife was such that “she went into
danger of her life.” This turbulent pioneer shortly withdrew from the
Providence Plantation and returned to Salem, “clamoring for justice” (Gertrude
Selwyn Kimbell, Providence in Colonial Times, 26, 27. Boston, 1912).
33

Williams was immersed by Ezekiel Holliman and in turn he baptized Holliman
and some “ten others” (Felt, The Ecclesiastical History of New England, I.
402. 1855-62). As to the form of baptism used on the occasion there can be no
doubt.
Richard Scott, who was a Baptist at the time, and an eye witness of the
ceremony, says:
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I walked with him in the Baptists’ way about three or four months, in which
time he brake from the society, and declared at large the ground and reason for
it; that their baptism could-not be right because it was not administered by an
apostle. After that he set about a way of seeking (with two or three of them that
had dissented with him) by way of preaching and praying; and there he
continued a year or two, till two of the three left him (Scott, Letter in George
Fox’s answer to Williams. Backus, History of the Baptists of New England, I.
88. Newton, Man., 1871).
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This was written thirty-eight years after the baptism when Scott had turned
Quaker. There is no doubt that “the Baptist way” was immersion.
Coddington was also a contemporary witness, and he likewise turned Quaker.
He could not say enough against Williams. In 1677 he wrote to his friend
George Fox, as follows:
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I have known him about fifty years; a mere weathercock; constant only in
inconsistency; poor man, that doth not know what should become of his soul, if
this night it should be taken from him. … One time for water baptism, men and
women must be plunged into the water (Backus, I.)

Williams is himself a witness to his own practice. In a book which was a long
time lost, he says:
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Thirdly, for our New-England parts, I can speak uprightly and confidently, I
know it to have been easie for myselfe, long ere this, to have brought many
thousands of these Natives (Indians), yea the whole country, to a far greater
Antichristian conversion then was ever yet heard of in America, I have reported
something in the Chapter of their Religion, how readily I could have brought
the whole Country to have observed one day in seven; I adde to have received a
Baptisme (or washing though it were) in Rivers (as the first Christians and the
Lord Jesus himselfe did) to have come to a stated church meeting, maintained
priests and forms of prayer, and the whole forme of antichristian worship in
life and death (Williams, Christianing Makes not Christians).

In a letter found among the Winthrop papers, dated Narragansett, November
10, 1649, Williams says:
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At Seekonk a great many have lately concurred with Dr. John Clarke and our
Providence men about the point of new baptism, and the manner by dipping,
and Mr. John Clarke hath been there lately, (and Mr. Lucar), and hath dipped
them. I believe their practice comes nearer the first practice of the great
Founder Christ Jesus, than any other practices of religion do (Publications of
the Narragansett Club).
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It is certain that in 1639 the Baptists of Providence would not conform to the
liturgy of the Church of England (Felt, I.). Williams remained in communion
with his church only a few months. He had doubts in regard to the validity of
his baptism, and that of his associates, on account of the absence of an
“authorized administrator.” “I walked with him,” said Richard Scott, after he
became a Quaker, “in the Baptists’ way about three or four months, in which
time he brake away from the society, and declared at large the grounds and
reasons for it, that their baptism could not be right, because it was not
administered by an apostle. After that he set up a way of seeking (with two or
three of them that had deserted with him) by way of preaching and praying, and
then he continued a year or two, till two of these left him” (Felt, I.).
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“For him,” says Dr. S. L. Caldwell, “there was no church and no ministry left.
The apostolic succession had ceased. It was the baptizer, and not the baptism,
about which he doubted. He was a high church Anabaptist. He went out of the
church, left the little congregation behind, preached when and where he could,
and became a ‘seeker’ the rest of his days. And during the rest of his days he
never came to a ‘satisfying discovery’ of a true church or ministry.” He never
surrendered his Baptist views.
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Much has been written and said in regard to the irregularity of the baptism of
Roger Williams. As Baptist church polity is now interpreted it was certainly
irregular; but it is necessary to understand the viewpoint of those times.
Williams was an intelligent university man, had come up under the tutelage of
Sam Howe, a Baptist minister of London, and he appears in his baptism to have
strictly followed the most approved standards of English Baptists. Both the
General and Particular Baptists of England were sticklers for regularity; but
they held that, in case no administrator could be had, it was lawful for two
believers to begin baptism, and they quoted the Scriptural authority of John the
Baptist.
John Spilsbury is sufficient authority to establish that this was the Baptist
position, and Williams, when no administrator was available, carried out their
injunctions. Spilsbury says:
And because some make it such an error, and so far from any rule or example
for a man to baptize others, who is himself unbaptized, and so think thereby to
shut up the ordinance of God in such a strait, that none can come by it but
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thro’ the authority of the Popedom of Rome; let the reader consider who
baptiz’d John the Baptist before he baptized others, he himself being
unbaptized. We were taught by this what to do upon like occasions (Crosby,
The History of the English Baptists, I. 103, 104. London, 1738).
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Williams strictly followed the Baptist program laid down by the foremost
Baptists of his day. “Neither Pedobaptists nor Baptists,” says Dr. Babcock,
“can, with any propriety, object to this procedure. Not the former, for on their
principles Mr. Williams was already an authorized administrator of the
ordinances of Christ’s house, and his acts strictly valid. Not the latter, for they
have ever rejected as of no avail a claim to apostolic succession through the
corruption and suicidal perversions of the papacy. Nor, indeed, has any
prelatical hierarchy of any kind ever found favor in their eyes; since each body
of believers meeting in any place for the worship of Christ, and the discipline
which his institution requires, they believe to be the highest source of Christian
authority on earth and when acting and deciding according to the Scriptures,
they doubt not, has the approval of the only Head of the Church” (The Baptist
Memorial and Monthly Chronicle, January, 1842. I. 1).
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The trouble in the mind of Williams was not that he had failed to follow Baptist
polity, but whether there was any true succession in the world, and so he turned
seeker. What would be the advice or policy of Baptists in this day, if a similar
condition were to arise, is another question. This baptism of Williams has been
the occasion of much heat and strife; but it is difficult for one to understand
what significance it has in Baptist history. So far as known not one Baptist
church, or minister, came out of the Providence church, of this period, or was in
anywise affected by the baptism of Williams.
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Dr. Caldwell continues his story: After Mr. Williams “the ministry of the word
fell to men of less genius, of less education, of more sobriety of mind than Mr.
Williams had. They were his friends, and to a certain extent his followers. They
had come after him into the wilderness, but could not follow him into the
thicket of speculation where he had wandered. They were satisfied with the new
baptism they had found, and such ministry as their own choice and the Holy
Spirit had supplied. By necessity and probably by conviction, it was an unpaid
ministry, and was exercised by those who in character and gifts of
‘prophesying,’ were marked for it.” But the church survived, chose other
leaders, and slowly increased with the community.
This little group of worshipers “in the Baptist way” were joined by others of
“the company.” One of these was Chad Brown, the company’s surveyor. His
“home lot” became the site of Brown University. Another was Thomas Olney,
who, after Williams withdrew from the church, administered to that “part of the
church who were called Five-Principle Baptists.” Gregory Dexter, who was
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formerly a stationer and printer in London, had been given a proprietor’s lot on
the Town Street, at the extreme north end. He did not arrive at the settlement
till 1640. Roger Williams’ characterization of him as “a man of education, and
of noble calling, and versed in militaries,” who “ might well be moderator or
general deputy or general assistant,” but “ who made a fool of conscience,” is
well known. The same eminent authority speaks of him elsewhere as an
“intelligent man … and conscionable … he has a lusty team, and lusty sons, and
a very willing heart (being a sanguine cheerful man).” He was a preacher before
he came to America.
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Pardon Tillingham was born in Sussex, England, lived in Newport for a period
of time, and finally appeared in Providence. Although his career as a man of
business was marked both by enterprise and success, he is most conspicuously
remembered for his connection with the Baptist Church in Providence, where
the recollection of his services and benefits has been gratefully cherished. He
was a firm believer in the rite known as “Laying on of Hands,” which formed
the distinguishing tenet of the socalled “Six-Principle Baptists, and missed no
opportunity to testify to the truth.”
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Like all elders in the Baptist communion, Tillingham received no pay for his
services. The ministers of those days were not judged unworthy of hire, but
superior to it. In the present instance the modern procedure was reversed; and
instead of Pardon Tillingham receiving a salary from the members of his church,
he presented his little flock with their first meeting house. In 1711 he deeded
“his house called the Baptist meeting house, situated between the Town Street
and salt water, together with the lot whereon the said meeting house standeth,
to the church for the Christian love, good will and affection which I bear to the
church of Christ in said Providence.” This building is described by tradition as
being “in the shape of a hay cap, with a fire place in the middle, the smoke
escaping from a hole in the middle.” Crude as this sounds, it may well be
believed that the comfort of this primitive structure far surpassed some
elaborate meeting houses of a later day (Kimbell). The church endured later
schisms, exercised no voice in the civil conduct of the community, and entirely
repudiated the Puritan prophecy that no Christian could exist under religious
liberty.
The position of Williams on liberty was much discussed and often maligned. It
was a new thought in the world, little understood in principle or practice. He
gives a vivid description of his views symbolized by a ship on a voyage. He
says:
That I should ever speak or write a title that tends to such an infinite liberty, is
a mistake, and which I have ever disclaimed and abhorred. To prevent such
mistakes, I shall at present only propose this case: There goes a ship to sea,
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with many hundred souls in one ship, whose weal and woe is common, and is a
true picture of a commonwealth, or society. It has fallen out sometimes, that
both Papists and Protestants, Jews and Turks, may be embarked in one ship.
Upon which supposal, I do affirm that all the liberty of conscience, that ever I
pleaded for, turns upon these two hinges, that none of the Papists, Protestants,
Jews or Turks, be forced to come to the ship’s prayers or worship; nor,
secondly, compelled from their own particular prayers, or worship, if they
practice any. I further add, that I never denied, that, notwithstanding this
liberty, the commander of this ship ought to command the ship’s course; yea,
and also to command that justice, peace, and sobriety be kept and practiced,
both among the seamen and all the passengers. It any of the seamen refuse to
perform their services, or passengers to pay their freight; if any refuse to help
in person or purse, toward the common charges of defense; if any refuse to
obey the common laws and orders of the ship, concerning their common peace
and preservation; if any shall mutiny, and rise up against their commanders and
officers; if any shall preach or write that there ought to be no commanders nor
officers, because all are equal in Christ, therefore no masters nor officers; no
laws nor orders; no corrections nor punishments — I say, I never denied but in
such cases, whatever is pretended, the commander or commanders may judge,
resist, compel, and punish such transgressors, according to their deserts and
merits. This if seriously and honestly minded, may, if so please the Father of
Lights, let in some light to such as willingly shut not their eyes. I remain
studious of our common peace and liberty.
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John Fiske has admirably characterized the character of Williams, and his great
contribution to religious and political thought, which led Bancroft to class him
with Newton and Kepler as a benefactor of mankind. The judicial and
comprehensive paragraph of Fiske is as follows:
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Among all the Puritans who came to New England there is no more interesting
figure than the learned, quick-witted, pugnacious Welshman, Roger Williams.
He was over fond of logical subtleties and delighted in controversy. There was
scarcely any subject about which he did not wrangle, from the sinfulness of
persecution to the propriety of women wearing veils in churches. Yet with all
this love of controversy there never lived a more gentle and kindly soul. Within
five years from the settlement of Massachusetts this young preacher had
announced the true principles of religious liberty with a clearness of insight
quite remarkable in that age. … The views of Williams, if logically carried out,
involved the entire separation of church from State, the equal protection of all
forms of religious faith, the repeal of all laws compelling attendance on public
worship, the abolition of tithes and all forced contributions to the support of
religion. Such views are today quite generally adopted by the more civilized
portions of the Protestant world, but it is needless to say that they were not the
views of the seventeenth century in Massachusetts or elsewhere (Fiske, The
Beginnings of New England, 114, 115. 1889).
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About this time a church was organized in Newport, Rhode Island, by John
Clarke. “ Massachusetts and Connecticut,” says Richard Knight, “both passed
laws, that no persons, except members of the established churches, should be
admitted freemen, within their jurisdiction. The Baptist churches being settled in
Providence and Newport, in 1644, the Massachusetts government was so
fearful that their principles would spread into their colony, that they passed a
law in November following, that if any person or persons should within their
colony openly condemn or oppose infant baptism, or seduce others from the
approbation thereof, or should leave the Meeting House purposely at the
performance of the ordinance, every such person or persons, shall be sentenced
to banishment” (Knight, History of the General or Six-Principle Baptists).
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This intolerance led Clarke and his associates to select Newport as a proper
place for a church of their own. Felt places the organization of this church in the
year 1644 (Felt, I. 556).
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Dr. John Clarke, the founder of this church, was a Baptist minister before he
came to America (Bicknell, The Story of Dr. John Clarke). He was educated in
the University of Leyden, Holland. “It is also reasonable to assume,” says Dr.
Bicknell, “that he was a member of or in fellowship with the Baptists of
Holland, who had, as early as 1611, affirmed the right of all men to religious
liberty and the duty of obedience to lawful government. One of Dr. Clarke’s
biographers states that ‘he attained high repute for ability and scholarship in
languages, including Latin, Greek, Hebrew, law, medicine and theology.’ In
theology Dr. Clarke accepted and taught the doctrines of the Particular or
Calvinistic Baptists, in opposition to Arminian Baptists” (Bicknell). He had
been conducting services in Newport since 1638.
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He was a man of lofty character. “ He was a faithful and useful minister,” says
Callender, “courteous in all the relations of life, and an ornament to his
profession, and to the several offices which he sustained. His memory is
deserving of lasting honor, for his efforts toward establishing the first
government in the world, which gave to all equal civil and religious liberty. To
no man is Rhode Island more indebted than to him. He was an original
projector of the settlement of the island, and one of its ablest legislators. No
character in New England is of purer fame than John Clarke” (Edward
Peterson, History of Rhode Island, 77. New York, 1853).
The colony of Rhode Island was the first to recognize Charles II, and by means
of Clarke, who had been left behind in England by Williams as the
representative of the colony, he immediately endeavored to obtain from the
sovereign a new charter in which its liberties, and, before everything else, liberty
of religion, should be safeguarded. The petition thus laid before the king is a
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very touching document. “ We have it much at heart,” the colonists said, “to
demonstrate by means of an efficacious experiment that there can be a very
flourishing civil state, and, indeed, that it can be better maintained, with
complete liberty in matters of religion.”
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The king replied benignantly, saying that he would permit the colonists to
continue in the enjoyment of their liberty, and that he would not allow them to
be compelled to submit themselves to the Church of England. And, in fact, in
1663 a charter was granted in which the most complete toleration was
sanctioned: “ No one in this colony shall henceforth be molested, punished,
disturbed, or brought to trial on account of any differences of opinion in the
matter of religion … but each one, at the same time shall be able freely and
lawfully to hold to his own judgment and his own conscience in what concerns
religious questions … so long as he does not violate peace and quietness, and
does not abuse this liberty in a licentious and profane manner.”
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The noble stand taken by the Baptists of Rhode Island on liberty of conscience
was long the occasion of hostility from other colonies. One of the first laws
enacted by that State was: “Every man who submits peaceably to civil
government in this colony, shall worship God according to the dictates of his
own conscience, unmolested.” In 1656, the Massachusetts, Plymouth, Hartford,
and New Haven colonies pressed them to relinquish this point, and unite with
them in crushing and driving the Quakers from New England, and preventing
any more coming hither. They nobly answered: “ We shall strictly adhere to the
foundation principles on which this colony was first settled.” Wherefore, the
persecuted Quakers found protection in this asylum of safety, while persecution
and destruction followed them elsewhere. On either side, the colonies were
enforcing their religious tenets by coercive laws, and could not endure the
liberal system of this colony, which discarded the bigoted intolerance of their
neighbors; who, finding they could not prevail on the little State of Rhode
Island to act in concert with them, endeavored to swallow her up, and
Massachusetts took possession of a large portion of it on the east, and
Connecticut on the west; but not being able to hold possession of these forcible
entries, the Indians were influenced to commit depredations upon them, in the
loss of some lives and much property. They sowed discord among the subjects,
and endeavored to excite a contempt of their rulers, and labored hard to raise a
party in this colony, sufficient to turn the scale of government, and to establish
by law their system of parish worship and taxes.
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They were represented by writers of other colonies, as a set of vagabonds that
had deserted them, and almost destitute of religion, civility and sense of
learning. Dr. Cotton Mather, of Massachusetts, in 1695, said that Rhode Island
“ was occupied by Antinomians, Anabaptists, Quakers, ranters, and every thing
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n 1919, Dr. Christian became Professor of Church History at the
Baptist Bible Institute, New Orleans, Louisiana (renamed the
New Orleans Baptist Theological Seminary in 1946). He played a
major role in the controversies surrounding the restorationist views
of Baptist history taught by William Heth Whitsitt (see The Whitsitt
Controversy) in the Southern Baptist Theological Seminary of
Louisville, Kentucky. He wrote extensive rebuttals to Whitsitt's
works and eventually published a history of the Baptists written
from a successionist's perspective.
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he John T. Christian Library of the New Orleans Baptist
Theological Seminary is named in his honor. According to
the seminary, "The basic collection came from the library of the
outstanding church historian, John T. Christian, who was the first
librarian of the seminary. He gave the school his personal library of
18,000 volumes when he joined the faculty in 1919." His personal
papers are housed in the Archives at the John T. Christian Library,
on campus at the New Orleans Baptist Theological Seminary.
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